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ABSTRACT

In an influential paper published in 1975, Wing-tsit Chan found several new
trends in seventeenth-century Ch’eng-Chu orthodoxy: increased emphasis on the con-
crete topics at the cost of such metaphysical concepts as human nature (Zsing ),
decree (ming ), Ii 2, and ch’l &; more rationalistic trends; and stronger adherence
to the idea of fao-t'ung 3&#fk. Chan’s claims have gone largely unchallenged since they
were made nearly three decades ago, although there have been significant works on
various aspects of the early Ch’ing period.

In this paper, [ will re-examine the shifts in priorities and emphases of orthodox
Ch’eng-Chu learning by comparing two important compilations of the thirteenth and
the eighteenth centuries: the Chu-tzu yii-lei &T5858 and the Chu-tzu ch’ilan-shu RF
2%, The result of my study yields a picture more nuanced than what Wing-tsit
Chan found in his study of the shift from the Hsing-li ta-ch’iian ¥ K% to the
Hsing-li ching-i £3EF5%. To be sure, many of Chan’s findings are reconfirmed: the
Ch’iian-shu did show an increased rationalistic spirit, did contain more concrete sci-
entific knowledge, and did emphasize the importance of the method of learning. At
the same time, however, the traditional Confucian concerns of human nature and /%
(hsing-li), li-ch’i, and kuei-shen (and the supreme ultimate and yin-yang within the
category of li-ch’i) were still important. The basic orientation—priorities and em-
phases—of the orthodox thought of the Ch’eng-Chu School turns out to have not
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changed very much after all, at least in the government-initiated compilations of the

orthodox Ch’eng-Chu Confucians.

Key Words:  Chu Hsi, Chu-tzu yii-lei, Chu-tzu ch’éian-shu, Chéng-Chu School

As Neo-Confucian thought evolved from its rise in the eleventh century,
there were many shifts in the priorities and emphasis of the Confucian learning.
The shifts could be found even within the orthodox Ch’eng-Chu 24 school.
Based on the study of the content of an early eighteenth-century compilation of
Neo-Confucian philosophy, the Hsing-li ching-i 4552 (compiled in 1715), and
of the writings of three major seventeenth-century thinkers of the Ch’eng-Chu
school, Wing-tsit Chan found the following new trends in the seventeenth-
century Ch’eng-Chu orthodoxy:! 1) increased emphasis on the methodology of
“learning” (hsueh £2) at the cost of such metaphysical concepts as human nature
(hsing M), decree (ming @7), li P, and ch’l #&; 2) even within the category of
“li-ch’1” ¥E5, shift of interest from such abstract ideas like “supreme ultimate”
(Fai-chi KIi®) and yin-yang &[5 to such concrete topics as heaven and earth, the
sun and moon, etc.; 3) more rationalistic trends in discussions of topics like kuei-
shen F7# and other strange phenomena; 4) stronger adherence to the idea of
tao-t'ung FEHE (the tradition of [the orthodox transmission of] the [Confucian]
Way), with the increased eminence of Chu Hsi %% (1130-1200). Chan attributed
these shifts to the shifts in the intellectual climate of the day: to the increased
interest in practical knowledge caused by the mid-seventeenth-century national
crisis, and especially to the influence of Western science that was having a great
effect on many Chinese thinkers, including Li Kuang-ti #%# (1642-1718), the
compiler of the Hsing-li ching-i, and even the K’ang-hsi FEEE emperor (r. 1662~
1722) himself, who ordered the compilation.?

1. Wing-tsit Chan, “The Hsing-i ching-i and the Ch’eng-Chu School of the Seventeenth Cen-
tury,” Wm. Theodore de Bary ed., The Unfolding of Neo-Confucianism (New York:
Columbia University Press, 1975), 543-579.

2. On the interest in Western scientific knowledge of Li Kuang-ti and K’ang-hsi, Rita Hsiao-
fu Peng, “The K’ang-hsi Emperor’s Absorption in Western Mathematics and Astronomy
and His Extensive Applications of Scientific Knowledge,” Bulletin of Historical Research 3
(1975): 349-422; Benjamin A. Elman, On Their Own Terms: Science in China, 1550-1900
(Harvard University Press, 2005), chapters. 4-5; Han Ch’i ¥8¥%;, “Chiin-chu he pu-i chih
chien: Li Kuang-ti tsai K’ang-hsi shi-tai te huo-tung chi ch’i tui ke-hsueh de ying-hsiang” &
FRAAR SR 2 R R ATEE R LSRR, Chling-hua hsueh-pao TEFHEESR,
new series, 26 (1996): 421-445.
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These claims of Chan have gone largely unchallenged since they were first
made nearly three decades ago, although there have been significant works on
various aspects of the early Ch’ing period. Some of these works have stressed the
continuities, rather than the shifts, in the Ch’eng-Chu learning, but they have
generally agreed with Chan in noting the inclination for rationalism, empiricism,
practicality, and concrete knowledge in the early Ch’'ing Ch’eng-Chu learning.3

In this paper, I will look again at the shift in the priorities and emphasis in
the orthodox Ch’eng-Chu learning, by comparing the contents of the two impor-
tant compilations of Chu Hsi’s sayings and writings published in the thirteenth
and the eighteenth centuries: the Chu-tzu yii-lei 2T5558 (compiled in 1270, here-
after abridged as Yii-lei), and the Chu-tzu ch’iian-shu 4T 22 (compiled in 1714,
hereafter abridged as Ch’iian-shu), compiled just a year earlier than the Hsing-li
ching-i by the same Li Kuang-ti upon the order of the same K’ang-hsi emperor.
Study and comparison of these two compilations will yield, in my view, more
significant and interesting results than did Chan’s choice of the Hsing-li ching-i
and the Hsing-li ta-ch’iian 5P K% (compiled in 1415), because the former pair of
compilations cover a wider range of topics in classification schemes better and
more developed than the latter pair.4 Also, the Ch’iian-shu and the Yii-lei, both
being collections of Chu Hsi’s conversations and writings, are more homogene-
ous and comparable in nature, than the other two quite heterogeneous anthol-
ogies of separate treatises and writings by various authors. Even the sizes of the
Ch’iian-shu and the Yii-lei are more nearly comparable, whereas those of the
Hsing-li ching-i and the Hsing-li ta-ch’iian are quite different from each other.

The result of my study yields a picture more nuanced than what Chan found
in his study of the shift from the Hsing-li ta-ch’iian to the Hsing-li ching-i. To be

3. Yii Ying-shih, “Some Preliminary Observations on the Rise of Ch’ing Confucian Intellectu-
alism,” Tsing-hua Journal of Chinese Studies 10 (1975): 105-136; Yamanoi Y [UFH1E, Min
Shin shisoshi no kenkyi Wi EIEE DZE (Tokyo: Tokyo University Press, 1980), part 2;
Benjamin A. Elman, From Philosophy to Philolology: Intellectual and Social Aspects of
Change in Late Imperial China (Cambridge, Mass.: Harvard University Press, 1984); Wil-
liam Theodore de Bary, The Message of the Mind in Neo-Confucianism (New York:
Columbia University Press, 1989), chapters 4-6; Kai-wing Chow, The Rise of Confucian
Ritualism in Late Imperial China: Ethics, Classics, and Linguistic Discourse (Stanford:
Stanford University Press, 1994); On-cho Ng, Cheng-Zhu Confucianism in the Early Qing:
Li Guangdi (1642-1718) and Qing Learning (Albany: State University of New York
Press, 2001).

4. Of course, it is possible that, as one of the reviewers has pointed out, the Ch’ian-shu, by
trying to be complete (¢ ian), could not sufficiently reflect the shift, and that there were
other texts that could show the shift more clearly.
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sure, some of his findings are reconfirmed. For example, the Ch’iian-shu showed
more rationalistic tendencies compared with the Y7i-lei and some evidence for
the rigidification of the idea of tao-t'ung. The Ch’iian-shu also included more
concrete scientific knowledge than its precursor. Yet, on the whole, such shifts
were not so pronounced in the comparison of the Yii-le: and the Ch’iian-shu as
Chan found in his study of the shifts from the Hsing-li ta-ch’iian to the Hsing-li
ching-i. Indeed, contrary to Chan’s findings, the relative importance of such
abstract topics as human nature, /i-ch’i, and kuei-shen did not decrease, but in-
creased from the Y7i-lei to the Ch’iian-shu; and within the category of /i-ch’i, the
subjects of the supreme ultimate and the yin-yang became more important than
more concrete topics. My own closer examination of the shifts from the Hsing-li
ta-ch’iian to the Hsing-li ching-i also shows that, even there, some of the shifts
seen by Chan did not really take place.

Before presenting my own findings in the later sections, I will first look at
the efforts of the compilers of the Ch’iian-shu to reorganize and improve the
original classification scheme of the Yii-le:.

Reorganization of the Classification Scheme in the Ch’iian-shu

The situation surrounding the compilation of the Ch’iian-shu and the Hsing-
i ching-i is fairly well known. The two anthologies were compiled by Li Kuang-
ti, the most prominent Neo-Confucian scholar at the time, under the order of
K’ang-hsi. But the emperor himself had a great interest in the compilation work,
and played an active role in it, sometimes intervening in details of selecting and
arranging the passages. These were the first anthologies sponsored by K’ang-hsi
on Neo-Confucian philosophy, but came fairly late in his reign, during which
many compilation and anthology projects were carried out. Based on this, Wing-
tsit Chan concluded that K’ang-hsi’s motivation in compiling them could not
have been solely, or even mainly, political—seeking ideological conformity and
control. For there was no more need for that at this late date. Instead, Chan
considered K’ang-hsi’s genuine interest and sincere admiration for Chu Hsi to
have been a more important factor.®

In addition to “Preface” (%sii F7), written by the emperor, the Ch iian-shu has
“Explanatory Statements” (fan-li JL#), which is attributed to K’ang-hsi, but is
likely to have been written by Li Kuang-ti, and can be considered to reflect the

5. Chan, “Hsing-li ching-i and Ch’eng-Chu School”, 544-545.
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views shared by the two men. The “Explanatory Statement” begins by offering
the reasons for compiling it. First, they chose Chu Hsi, because in their views,
his learning was the most “pure” (¢k’un %) among the important Confucians of
the recent period, and his writings are most “complete” (pe: fi).6 They also
explained why their new compilation was called “ch’iian-shu” (the complete
works), while in fact it was compiled by selecting passages from the Yii-le; and
the Chu-wen-kung wen-chi & /AEE (compiled in 1534): “Although not all the
passages [from the two works] are included, [Chu Hsi’s] subtle words and essen-
tial ideas are there almost completely.”” The “Explanatory Statement” also says
that, in preparing the compilation, the compilers corrected many errors by com-
paring various editions of the Yii-let and the Wen-chi, by examining the mean-
ings of the texts, and on the topic of harmonics (%i-lii 1), by performing com-
putations themselves.8 They also corrected the imbalance in Chu Hsi’s discussion
of historical personages which was too detailed on the Sung dynasty and too
brief on earlier periods.?

What was most important for K’ang-hsi and Li Kuang-ti, however, was that
the arrangements and the classifying schemes of the topics in the earlier compi-
lations—the Yii-lei and the Hsing-li ta-ch’iian—were not satisfactory. In the
“Explanatory Statement” they listed the aspects in which the arrangement in the
Yii-lei and the Hsing-li ta-ch’iian were deficient:10 1) that the discussion on the
calendrical method (Zi-fa &%) should not have come before the discussion of the
sun, the moon and the stars and the movement of the heavens; 2) that the yin-
yvang, the five phases (wu-hsing 717T) and the four seasons (ssu-shik VOFs), which
are nothing but ¢/, should have come right after /i-ch’z; 3) that the discussion of
the phenomena like thunder, lightning, wind, and rain, which do not belong to
“the heavenly pattern” (¢’ien-wen K3X),11 should not have been attached to the

6. Ch’iian-shu, “Explanatory Statement”, 1a. Indeed, in the “Preface” to the Ch’iian-shu, after
mentioning Tung Chung-shu, Han Yii, Shao Yung, Chou Tun-i, and the Ch’eng brothers,
whom Chu Hsi “collected into a great synthesis” (chi-ta-ch’eng %K), the emperor added:
“Even if the sages were to arise again, they would never be able to exceed this.”

. Chiian-shu, “Explanatory Statement”, 1b.

. Ibid., 3b-4a.

. Ibid., 3b.

. Ibid., 2a-3a.

. The word “t’ien-wen,” which I translate as “the heavenly pattern,” means “astronomy” in
modern Chinese, but had a different and broader meaning in traditional period, covering
various, usually qualitative, aspects of the sky and celestial bodies, including their astro-
logical significances.

= O W 0o 3
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section on the latter topic; 4) that “maintaining reverence” (chu-ching F4%) and
“maintaining quietude” (chu-ching %) are part of “keeping and nourishing [the
self]” (ts’un-yang %), and thus the discussion on the former two topics should
not have been separate from that on the latter one; 5) that in the discussion on
tao-t'ung, the Ch’eng brothers’ many disciples were put together without proper-
ly differentiating them; 6) that the order of the discussion of topics in the cate-
gory of “the way of governing” (chih-tao }53iE) were not proper; and 7) that since
the Yii-lei is mostly a collection of Chu Hsi’s teachings of his disciples, there
should not have been a separate category of “teaching of the disciples” (/siin
men-jen FIFIN), which had many overlaps with the category of “learning” any
way.

In classifying and arranging the topics, the compilers of the Ch’iian-shu had
initially begun by simply collating the categories of the Yii-lez and the Hsing-li
ta-ch’iian, and thus “could not avoid many duplications and inconsistencies.”12 In
several letters written to the emperor, Li Kuang-ti frequently talked about, and
answered the emperor’s comments about, the order and the classification of vari-
ous topics in their new compilation.!3 Indeed, in a letter discussing the arrange-
ment of the topics in a draft version, Li had pointed out the same problems that
were to be mentioned in the “Explanatory Statement” that we have seen above,
and proposed ways to change the arrangement, which were adopted in the fin-
ished compilation.

The subcategories in the category of “li-ch’i” begin with the general discussion;
followed by the supreme ultimate; next by the heaven and earth; next by the
degrees of [the movements of] the heavens (¢ien-tu KJ¥) and the calendrical
method; next by the heavenly pattern, next by thunder, lightning, wind, rain,
snow, hail, frost, and dew; next by the yin-yang, the five phases and the seasons;
and [lastly] by geography and the sea tides. In my humble opinion, it seems that
[the subcategory of] the yin-yang, the five phases and the seasons should come
[right] after the supreme ultimate and the heaven and earth, for Master Chou
[Tun-i]’s BZEE (1017-1073) T ai-chi-t'u shuo KIiBE R first speaks of the supreme
ultimate, and immediately follows it by the two modes of yin and yang, the five
phases, and the four seasons. It appears that [the subcategory of] the degrees of
the heavens and the calendrical method should come after the heavenly pattern,
for there are [first] the sun, the moon, and the stars, afterwards there are the

12. Yung-ts'un-chi ¥kt€e (Wen-yiian-k’o Ssu-k’u ch’iian-shu SCHPIHNE 2 edn.), 32.14b.
13. Such letters are collected in 7bid., 28.1b-2a, 4a, 6a-7a, 12b, 13b-14a, 29.7b-10a, 32.13b-16a.
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degrees of [their] movements, and afterwards the calendrical method. It appears
that the geography should come right after the heavenly pattern, the degrees of
the heavens, and the calendrical methods, for in general if there is the heavenly
pattern then there must be the geography. It appears that thunder, lightning,
wind, rain, snow, hail, frost, and dew should be after the geography, for these
several things cannot be referred to as the heavenly pattern, but are [things for-
med as] the ¢k’% of the earth rises and interacts with the heaven, becoming misty,
and aggregating and dispersing between the two [i.e.,, heaven and earth], and
thus [the discussion on them] should be appended to the end of heaven and earth.
Yet, since my views cannot be accurate, I did not dare change the original. I made
a separate copy, and am submitting the two books.14

In other letters Li Kuang-ti mentioned other problems in the draft versions.
He pointed out, for example, that while, in the list of topics in the Hsing-li fa-
ch’iian, “the rites” (/7 i) and “the music” (viieh %%) were in the category of “the
way of governing” and not in the “six classics” (liu-ching 75%8) category, and the
opposite way in the Yii-lei list, the Ch’iian-shu draft version had the topics of
“the rites” and “the music” both in the “way of governing” and in the “six clas-
sics” categories. The final version of the Ch’iian-shu corrected the problem by
including the topics in the category of the classics only.1> He also pointed out
that, while the Yii-lei placed discussion on “Buddha” (Shih-shih #I) after the
discussions of the ancient Taoists like Lao-tzu #& 7T, Chuang-tzu #+, and Lieh-
tzu ¥+, and the Hsing-li ta-ch’iian did not have a separate topic of “Buddha,”
the draft version of the Ch’iian-shu placed it after Su Shih #F# (1036-1101) and
Wang An-shih £/ (1021-1086). Li Kuang-ti thought this arrangement inappro-
priate because “the categories do not correspond to each other,” and in the com-
plete version had the discussion on Buddha appended to the discussion on Lii
Chiu-yiian B (1139-1193), who apparently was considered more akin to Bud-
dhism than the two northern Sung scholars were.16

The compilers of the Ch’iian-shu also reassigned many individual passages
to more appropriate categories. Most frequently reassigned were the passages
that were classified in the Yi-led under the categories of their sources, such as
the classics like the Analects (Lun-vii Fwag) and the I-ching Z#8 or the individual
philosophers, which they moved to the subject categories like “heaven and

14. Ibid., 28.14a-14b.

15. Ibid., 32.14b.

16. Ibid., 32.15b-16a. The discussion on Buddha, however, came to occupy nearly 80 percent of
the space of the 60th chiian titled, “Mr Lu [Chiu-ytian].” (Lu-shih FE)
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earth” and “yin-yang.” For example, a passage discussing the Analects remark
(2.1) on “the north ch’en” (pei-ch’en JtJ=) which was originally classified under
the category of “the Analects,” was moved to the category of “the heavenly pat-
tern” in the Ch’iian-shu.l” Many passages discussing the kuei-shen B which
were placed under the category “Chung-yung” Hf&F in the Yii-lei were moved to
the category “kuei-shen” in the Ch’iian-shu.18 Similarly, a discussion of the I-
ching remark, “Winds following [each other] is [the image of] the sun & [hexa-
gram],” was moved from the category of “the I-ching” to the category of “thun-
der, lightning, wind, rain, etc.”19 Also reassigned to the same category in the
Ch'’iian-shu was another Yii-lei passage discussing Shao Yung’s #8% (1011-1077)
remark, “The rain is the walk of ‘the transforming things’ (kua-wu 1£47), and the
wind is the flying of the transforming things,” which originally belonged to the
category “Shao Yung.”20 And many Yii-le: passages under the category of Chou
tun-i were reassigned to the yin-yang category in the Ch’iian-shu.2! Of course,
there are numerous other examples of similar reassignment. In particular, the
49th chiian of the Ch’iian-shu titled, “Li-ch’i”, contains materials from various
other Yii-lei categories, showing a real editorial effort on the part of the com-
pilers.

Rearranging the categories and reassigning the passages in this manner, the
compilers of the Ch’iian-shu reorganized and improved the classification scheme
of the Yii-le:r and came up with a new one in the Ch’iian-shu. And as a result, the
Ch’iian-shu classifications were much better organized, showing signs of a
long development of the classifying scheme. The table of contents of the Ch’iian-
shu is given in Appendix.

Relative Spaces Devoted to Various Topics
in the Yii-lei and the Ch’iian-shu

Of the changes made by the compilers of the Ch’iian-shu in the process of the
reorganization, the most notable aspect was to bring the category “learning” to

17. From Yii-lei, 23.2a2-2b0 to Ch’iian-shu, 50.5a4-6a0. The following abbreviations are used
for references to the Yii-lei and the Ch’iian-shu. Yii-lei, 23.2a2 refers to the Chu-tzu vyii-lei
(1270 edition, reprinted in 1473), the 23th chiian, the second passage beginning on 2a;
Ch’iian- shu, 50.6a0 refers to the Chu-tzu ch’iian-shu (1714 edition), the 50th chiian, the pas-
sage that has begun in the previous page (5b) and is continued on 6a.

18. From Yii-lei, 63.21b3, 23a3, 23b1, 24bl to Ch’iian-shu, 51.5-7.

19. From Yii-lei, 73.16a3 to Ch’iian-shu, 50.50b1.

20. From Yii-lei, 100.6b1 to Ch'’iian-shu, 50.49a3.

21. E.g., Yii-lei, 94.5a0, 8b4 to Ch'iian-shu, 49.32b1, 33a2.
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the beginning, while relegating such more speculative topics as “li-ch’z,” “kuei-
shen,” and “human nature and %" (hsing-li T£2), with which the Yii-lei began.22
The “Explanatory Statement” is explicit about the complilers’ position on this.

The headings of the books of the Yii-lei and the Hsing-li ta-ch’iian usually began
with the categories like “the supreme ultimate,” “yin-yang,” “li-ch’s,” and “kuei-
shen,” thus missing the [proper] order of “studying down below [first and then]
attaining up above” (hsia-hsueh shang-ta T2 E3). Tzu-kung T & said, “One can-
not get to hear Confucius speak about human nature (Zsing) and the way of
heaven (t’ien-tao KiB).” When Tzu-lu FT# asked about serving kuei-shen, Con-
fucius said, “Till one has learned to serve men, how can one serve ghosts?” This
is the order of the learning of the Sages. When one sees that Master Chu [Hsi]’s
Ssu-shu chi-chu VIEEETE begins with the Tu-hsueh K&, followed by the Analects
and Mencius, and afterwards ends with Chung-yung, one can see his intention.23

Yet, what is at issue here is only the order of the discussion. Comparison of
the content of the Ch’iian-shu with that of the Y7i-lei does not show a decrease of
interest in the topics of “li-ch’il,” “kuei-shen,” and “human nature and /.” On the
contrary, these subjects, which were moved down to later ckiian in the Ch’iian-
shu actually came to occupy greater relative spaces. In fact, as can bee seen in
Table 1 which compares the percentages of spaces given to various categories in
the Yii-lei and Ch’iian-shu, the coverage increased not only for the category of
“learning” (from 3.7 to 9.7%), but the percentages for “Zi-ch’i,” (from 0.9 to 3.4%),
“kuei-shen” (from 0.7 to 2.0%), and “human nature and %” (from 2.0 to 8.0%) all
show comparable, or even greater, increases. These latter topics, as well as
“learning,” continued to be the important topics in the Ch iian-shu.2

22. And this is the aspect that Chan emphasized most in his paper. “Hsing-li ching-i and
Ch’eng-Chu School,” 567ff. See esp. p. 560, where he says: “Five hundred years after Chu
Hsi’s death, his method of procedure was formally recognized for the first time in Hsing-li
ching-1.”

23. Ch’tian-shu, “Explanatory Statement”, 1b-2a. Both Tzu-kung’s and Confucius’s remarks
come from the Analects, 5.12 and 11.11 respectively.

24. It is true that this increase may have been simply due to the rearrangement of the topics,
as the result of which many passages originally placed in other categories in the Yii-lei
were moved into these categories in the Ch’iian-shu. This resulted in the decrease of the
coverage of such category as “the Analects,” “the tradition of the Way” (from Confucius to
Chu Hsi), “teaching of the disciples,” etc.: many Yii-lei passages from these source head-
ings were reassigned to the subject headings in the Ch’iian-shu. But this reorganization
cannot account for all of the increases of “li-ch’?,” “kuei-shen,” and “nature and 7.” Fur-
thermore, it cannot be denied that the compilers of the Ch’iian-shu, by including the pas-
sages under these categories, enhanced the importance of the topics.
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Table 1. Spaces given to various categories in the Yii-lei and the Ch’iian-
shu (in percentages).

categories Yii-lei (%) Ch’iian-shu (%)
li-ch’i SR, 0.9 3.4
kuei-shen SaiH 0.7 2.0
human nature and % (hsing-li 143) 2.0 8.0
learning (hsueh £2) 3.7 9.7
Great Learning (Ta-hsueh KE2) 5.4 3.9
Analects (Lun-yii 5855) 23.2 15.8
Mencius (Meng-tzu FT) 7.8 7.2
Doctrine of the Mean (Chung-yung HJE) 3.7 2.4
Book of the Changes (I %) 11.1 11.6
Book of Documents (Shu &) 2.6 3.0
Book of Poetry (Shih &) 2.1 2.3
Amnnals of Spring and Autumn (Ch’un-ch’iu FFK) 1.0 11
rites (I &) 4.8 7.8
music (yiieh %5) 0.4 14
the tradition of the Way (tao-t'ung &R, 7.8 5.6
from Confucius to Chu Hsi)
Chu Hsi on himself (Chu-tzu fzu-lun 7 HiR) 0.8 2.0
the way of governing (chih-tao 153E) 3.1 2.6
teaching of the disciples (Zsiin men-jen FFIN) 6.7 1.7
thinkers of the Sung dynasty* 1.2 2.1
Taoist philosophers* 0.6 0.5
Buddha (Shih-shih F£X) 1.1 1.1
successive dynasties (/i-tai FE{X) 6.4 3.7
various masters (chu-tzu F&T) 0.8 1.2
the other subjects* 1.4 4.2

* These categories are constructed by myself and are not present in the original list of contents of the
Yii-lei and the Ch'iian-shu.

This is in a sharp contrast to what Wing-tsit Chan observed in the case of
changes from the Hsing-li ta-ch’iian to the Hsing-li ching-i. As is shown in Table
2, the percentages of “human nature and decree” (hsing-ming M%a7) and “li-ch’i”
decreased, while that of the category “the way of governing” increased.
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Table 2. Spaces given to various categories in the Hsing-li ta-ch’iian and
the Hsing-li ching-i (in percentages).

categories Hsing-li ta-ch’iian Hsing-li ching-i
learning (hsueh £2) 44.8% 41.1%
human nature and decree (hsing-ming MEdR) 27.9% 19.99%
li-ch’i R 12.69% 8.2%
the way of governing (chih-tao 153E) 14.5% 30.8%

But it should be noted that the percentage for “learning” also decreased from the
Hsing-li ta-ch’iian to the Hsing-li ching-i. And although the decreases for “human
nature and decree” and “/i-ch’i” are greater than that for “learning,” it could be
because these topics are treated in such key Neo-Confucian texts as Chou Tun-i’s
T’ai-chi-t'u shuo KIGEE# and Chang Tsai’s 5#, (1020-1077) Cheng-meng 1E5
that are already included in the earlier part of the Hsing-li ching-i. Moreover, it
should also be noted that the Hsing-li ching-i was compiled only a year after the
Ch’iian-shu by essentially the same persons: it is quite possible that the decrease
reflect the compilers’ intention to avoid duplicating too many passages in the
two compilations.

The real important shifts concerning these categories of “li-ch’s,” “kuei-
shen” and so on can be seen when we look at the actual content of the passages
included under them. That is the task of the next two sections.

Continuing Emphasis on the Basic Abstract Concepts and
Hardening of the Orthodoxy

One category within which Chan saw a great shift of emphasis from the
Hsing-li ta-ch’tian to the Hsing-li ching-i is “li-ch’l.” According to Chan, when
compared with the Hsing-li ta-ch’iian, the emphasis in the “/i-ch’t” category of
the Hsing-li ching-i shifted from such abstract topics as the supreme ultimate
and the yin-yang to such concrete topics as “the heaven and earth,” and “the sun
and the moon.” His explanation is that as early as the beginning of Ming, the
subject of the supreme ultimate lost its abstract appeal: while the early Ming
philosophers turned away from it to internal self-cultivation, the Ch’ing Neo-
Confucians turned to everyday affairs. In the Hsing-li ching-i, the category of
“the supreme ultimate” even disappeared.2>

25. Chan, “Hsing-li ching-i and Ch’eng-Chu School”, 563-564.
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Yet, when we look at the shift from the Yii-lei to the Ch’iian-shu within the
li-ch’i category, we find something quite different from what Chan found for the
case of the Hsing-li ta-ch’iian to the Hsing-li ching-i. To be sure, as the above-
quoted letter of Li Kuang-ti to K’ang-hsi shows, both men were very much con-
cerned with the order and arrangement of the topics in the /7-ch’i category. And
indeed, the compilers of the Ch’iian-shu put in a great amount of editorial work
in selecting, omitting, and adding passages in the category. But when we exam-
ine what they finally came up with and compare the relative spaces given to the
topics within the category to the corresponding percentages of the Yii-lei (see
Table 3), the changes we find are of a quite different kind.

Table 3. Spaces given to various topics within the li-ch’i category in the
Yii-lei and the Ch’lian-shu (in percentages).

topics Yii-let (%) Ch’iian-shu (%)
general discussion (fsung-lun FEZ%) - 8.2
the supreme ultimate (#’ai-chi KH%&) 9.5 11.1
heaven and earth (#’ien-17 RKHt) 14.9 10.3
yin-yang, the five phases, and the seasons 9.1 17.6
(vin-yang wu-hsing shih-ling [l HATEES)
heavenly pattern (¢’ien-wen K3X) 10.4 5.6
degrees of (the movements of) the heavens (¢7en-tu KE) 25.7 13.8
calendrical method (/i-fa &%) 7.5 5.3
geography (#-17 H#iFH) 15.7 24.3
thunder, lightning, wind, rain, snow, hail, frost, and 7.1 3.7
dew (lei-tien-feng-vii-hsiieh-po-shuang-lu & & A
BERRE)

In particular, the importance of the supreme ultimate did not decrease from
the Yii-lei to the Ch’itan-shu, but actually increased slightly. And if we take into
consideration the great increase in the percentage of the li-ch’i category as a
whole (from 0.9 to 3.4%, see Table 1), the percentage of discussion of the topic of
supreme ultimate in the whole Ch’iian-shu shows a great increase from that of
the Yii-lei (from less than 0.194 to nearly 0.49%). Also, the percentage for the topic
of “yin-yang and the five phases” increased greatly. What shows an even more
remarkable contrast to Chan’s findings is that while the coverage of these more
general and speculative topics thus increased, the percentages of the more con-
crete topics—such as “heaven and earth,” “heavenly pattern,” “degrees of the
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heavens,” “calendrical method,” and “thunder, lightning, etc.”—all dcreased.
Furthermore, my own page counts for the shift from the Hsing-li ta-ch’iian to the
Hsing-li ching-i do not agree with those of Chan’s, and do not support his general
observation. Whereas Chan saw a shift of interest from the abstract topics to the
concrete topics, it is difficult to see from my own counts (See Table 4) any such
shift, except that the sub-category of “supreme ultimate” was dropped in the
Hsing-li ching-i.

Table 4. Number of pages given to different topics in the Hsing-li
ta-ch’iian (TC) and the Hsing-li ching-i (CI)

Chan’s counts my own counts

TC CI TC CI
the supreme ultimate; /i-ch’i 19 35 25 3.5
heaven and earth; the sun and the moon 24 10 63 8.5

Another category discussed in some length by Chan is that of “fao-t'ung”
—the tradition of the true Confucian Way from Confucius to Chu Hsi himself. As
Chan noted, this category was eliminated from the Hsing-li ching-i, but he also
noted that the arrangement in the Hsing-li ching-i nevertheless still closely fol-
lowed the orthodox fao-t'ung line: i.e. Chou Tun-i—the Ch’eng brothers—Chang
Tsai—Shao Yung—the disciples of the Ch’engs—Chu Hsi—Chu Hsi’s disciples,
“without even such modifications as would bring it up to date.”26 Yet, an exami-
nation of the content of the Hsing-li ching-i further shows that within this ortho-
dox tradition, the relative importance of Shao Yung decreased compared with
the other northern Sung masters, Chou Tun-i and Chang Tsai. This shift can be
seen in the first part of the Hsing-li ching-i where important Neo-Confucian

Table 5. Number of pages given to various Neo-Confucian texts in the
Hsing-li ta-ch’iian (TC) and the Hsing-li ching-i (CI)

TC CI
Chou Tun-i (T ai-chi-t'u shuo, T ung-shu JBE) 170.5 (16.2%) 30 (24.9%)
Chang Tsai (Hsi-ming V984, Cheng-meng) 134 (12.7%) 20 (16.6%)
Shao Yung (Huang-chi ching-shih SR 276 (26.2%) 18.5 (15.4%)
Chu Hsi (Chia-li FKiig) 297.5 (28.2%) 39.5 (32.8%)
Other texts 176.5 (16.7%) 12.5 (10.495)

26. 1bid., 567-568.
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works are excerpted. As Table 5 shows, the spaces given to the works of Chou
Tun-i (Tai-chi-t'u shuo and T ung-shu EZE) and of Chang Tsai (Hsi-ming va#h
and Cheng-meng) increased, while the space for Shao Yung’s Huang-chi ching-
shih EMfEH decreased.

This shift obviously reflects the fact that the concept of the fao-t'ung itself
was strengthened and hardened by the time of the compilation of the Hsing-li
ching-i.

The hardening of the orthodoxy can be seen more clearly if we compare the
Ch’itan-shu with the earlier compilations, the Yii-le: and the Hsing-li ta-ch’iian.
In the list of topics in the Yii-lei, the word fao-t'ung was not used. And in the list
of the Hsing-li ta-ch’iian which did use the word, it did not cover the entire line of
Confucians from Confucius to Chu Hsi. While presenting, under the heading of
tao-t’'ung, a general discussion on the term, the compilers of the Hsing-li ta-ch’iian
used different words “the sages” (sheng-hsien &) and “various Confucians”
(chu-ju 2&fFE) to refer to the philosophers from Confucius on: the former term for
Confucius, Mencius, and their disciples, and the latter for the Confucian philoso-
phers of the Sung. In the Ch’iian-shu, on the other hand, the entire line from
Confucius to Chu Hsi is presented under the title fao-t'ung. And among Chu Hsi’s
northern Sung forerunners, the importance of Chou Tun-i is greatly enhanced,
especially in comparison with Chang Tsai and Shao Yung. As Table 6 shows, the
percentage of Chou increased greatly, while those of the latter two decreased.
Chou’s percentage became equal to that of the Ch’eng brothers in the Ch’iian-shu,
while it was only about half in the Yi-lei. (And since both the Yii-lei and the
Ch’iian-shu were compilations devoted to Chu Hsi’s sayings and writings, we
need not talk about the shift in the importance of Chu Hsi.)

Table 6. Spaces given to various topics within the tao-t’ung category in the
Yii-lei and the Ch’lian-shu (in percentages).

topics Yii-lei (%) Ch’iian-shu (%)
general discussion; the pre-Sung thinkers 5.3 7.6
Chou Tun-i 18.4 30.8
the Ch’eng brothers 35.7 30.8
Chang Tsai 13.8 9.6
Shao Yung 5.1 3.0
the disciples of the Ch’eng brothers 16.0 13.9

the others 5.6 4.3
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The hardening of the Confucian orthodoxy can also be discerned in the com-
pilers’ handling of the topic of “Budda” in the Ch’iian-shu: as we have seen, they
relegated the topic, which constituted a separate chiian in the Yii-lei, to an
appended account to a chéian on Liu Chiu-yiian.

Rationalism and Concrete Scientific Knowledge

When we look at the actual content, not simply the number of pages, of the
passages in the Ch’iian-shu and compare them with those in the Yii-le:, we can
note some other shifts.

The compilers of the Ch’iian-shu could not include all the passages of the
Yii-lei, and had to leave out many of them. Obviously, the passages thus omitted
show the different intellectual outlook of the compilers of the Ch’iian-shu from
that of their thirteenth-century precursors. Many of the omitted passages are the
ones containing superstitious beliefs about various strange phenomena or those
containing some ambiguous cosmological or numerological theories. This trend
can be seen even more clearly in those Yii-lei passages which they chose to
include in the Ch’iian-shu, but portions of which they omitted. Some examples of
such omitted portions are especially revealing. For example, in a Yii-lei passage
speaking of various strange things such as the giants, the mountain monsters, the
dragon bones, and the prior and the posterior lives, whose “/z are not completely
clear,” the compilers left out the portion discussing the stories about the lizards
making hails.2” In another passage speaking of the spirits and the rainbow, they
omitted Chu Hsi’s ambiguous saying that “since [the rainbows] can absorb
water, they must have intestines and bowel,”28 In including two long passages of
the Yii-lei discussing the motions of the sun and the moon, they omitted the
beginning sentences discussing the Ch’eng brothers’ remark, “The sun and the
moon ascend and descend thirty thousand /Z,” which seems to refer to the ancient
theory of “four wanderings” (ssu-yu VU38).29 Also, while including a very long
Yii-ler passage, running over more than seven Ch’iian-shu pages, they omitted

27. From Yii-lei, 3.2b2-3a0 to Ch’iian-shu, 51.4a2-4b0.

28. From Yii-lei, 3.3b1 to Ch’iian-shu, 51.4b1-5a0

29. From Yii-lei, 2.5a2-5b0, 5b1-6a0 to Ch’iian-shu, 50.14b1-15b0, 15b1-16a0. The idea of “the
four wanderings” appeared in various ancient sources, including the Chou-pi suan-ching &
PEE (ch.5), and were variously interpreted as movements of the earth, heaven or the
luminaries. For brief discussions of “the four wanderings,” see, e.g., Chung-kuo t’ien-wen-
hsueh shih cheng-li yen-chiu hsiao-tsu HUEIRCE 5 BRI FE/ N Chung-kuo  tien-wen-
hsueh shih HERFR X E S (Beijing: Ke-hsueh ch’u-pan-she BHEH iR, 1987), 171-173.
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one paragraph devoted to numerological discussions.30 From a Y7i-lei passage on
the seven feelings (ch’i-ch’ing %), they included the discussion on their yin-
yang associations—joy (ksi =), love (@i %), and desire (yi %) with yang and
anger (nu 7X), sadness (@i =), fear (chii M%), and hatred (wu« %) with yin—but
omitted the five-phase associations—desire with Water, joy with Fire, love with
Wood, hatred and anger with Metal, and sadness and fear again with Water.3!
Finally, in including a Y7i-lei passage, which, after a long discussion on the rela-
tion between /7 and ¢k, ends with the sentence, “But if there is this ¢4 ’%, then the
li is simply inside it [i.e., inside the ck’i]” (Tan yu tz’u ch’i chih li tsai ch’i chung
EE R A ), the compilers of the Ch’iian-shu omitted that last sentence.
This clearly has a bearing on their views of the relation between % and c¢4’%; by
this omission they were apparently rejecting the notion of a separate physical
existence of /7, and an explicit, direct connection, or even submission, of /7 to
ch’i.32 Obviously, the compilers could not accept the stories about the strange
phenomena discussed in the first two examples or the views discussed in the
latter four examples.

The shift discussed in the above paragraph is generally in line with the
“rationalistic” shift Chan found from the Hsing-li ta-ch’iian to the Hsing-li
ching-i. Chan saw such shift especially pronounced in the discussion of kuei-shen.
While the topic occupied a due space in the Hsing-li ta-ch’iian, it was dropped
from the list of the Hsing-li ching-i. In fact it is explicitly stated in the “Explana-
tory Statement” of the Hsing-li ching-i that discussion of kuei-shen is omitted.
Yet, the same is not true for the shift from the Yii-lei to the Ch’iian-shu. For as
we have seen, kuei-shen still received a significant coverage in the Ch’iian-shu.
Not only was one whole chiian of the Ch’iian-shu devoted to kuei-shen, but the
discussion in the chiian contained many passages dealing with kuei-shen in the

30. From Yii-lei, 67.1b1-3a0 to Ch’iian-shu, 27.1al-4a0.

31. From Yii-let, 87.13b4-14a0 to Ch’iian-shu, 37.40b1.

32. From Yii-lei, 1.2b3-3a0 to Ch’iian-shu, 49.2b2-3a0. It is to be noted, however, that they
included such assertions as “Under heaven there is no I without ch’z” (T ien-hsia wei-you
wu-ch’t chih li RTRBERZH: Chliiian-shu, 49.1al); “Without this ck’%, this li has no
place to be attached to” (Wu shih ch’i chih shih li § wu kua-ta-ch’u 32 G0 2 B IR
Ch’iian-shu, 49.1b1); “When c¢h’i does not congeal or aggregate, 4 also has nowhere to be
adhered to” (Jo ch’i pu-chieh-chii-shih li i wu so-fu-cho: Ch’iian-shu, 49.2b1); “Li acts while
being attached to the ch’?” (Li ta yiich’i hsing FRIERFRAIT: Chiian-shu, 49.4b2); “Once there
is this ¢k, this /7 has a place to be settled in” (Chi yu tz'u ch’i jan-hou tz’u li yu an-tun-
ch'u BB ILRIRBRIERE LR Ch'iian-shu, 49.6al). For more detailed discussion on Chu
Hsi’s views about the relation between /7 and ¢k 7, see Yung Sik Kim, The Natural Philoso-
phy of Chu Hsi (Philadelphia: American Philosophical Society, 2000), Sec. 3.3.
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sense of “spiritual beings,” that respond to prayers and sacrificial services.33 The
Ch’iian-shu also had many passages showing the belief that great natural objects
and phenomena—heaven and earth, the sun, the moon, the stars, lands, valleys,
mountains and rivers, cold and hot weather, floods and draughts, the crops
—have spirits associated with them and have to be offered sacrifices.34 Obvious-
ly, unlike the Ching-i (Essential Meaning), the Ch’iian-shu (Complete Works),
could not omit a topic that was clearly important in Chu Hsi’s philosophy.35
Chan saw the similar rationalistic shift also in the discussion on “auspicious
omens and strange events” (chen-i E%). The discussion on the topic was moved
to the end of the category of “the way of governing” in the Hsing-li ching-i,
which Chan considered as showing the decrease in the compilers’ belief in the
efficacy of omens. He noted that the passages retained in the Hsing-li ching-i
dealing with the topic stress principles underlying the strange events rather than
their efficacy as omens.36 But again, such rationalistic shift was not so pro-
nounced in the shift from the Yii-lei to the Ch’iian-shu. There is a passage in the
Ch’iian-shu, which even suggests that kuei-shew may have emotions, which are
manifest in natural events.37

Another feature of the Ch’iian-shu that can be discerned from the examina-
tion of its content is a greater emphasis on concrete scientific knowledge. We
have already noted that the compilers corrected many errors in the discussion on
harmonics in the Y7i-lei by performing computations themselves. The compilers
also chose to include many passages containing discussions of concrete scientific
knowledge that were not in the original Yii-lei or Wen-chi passages. For exam-
ple, they included a passage from the Ching-chi wen-heng &5 (compiled by
T’eng Kung &, a disciple of Chu Hsi) discussing the yearly variation of the
paths of the sun and the moon and the precession of the equinoxes (s’ui-ch’a %
#), which was not included in the two main souces of the Ch’iian-shu.38 They
also included a passage taken from the Ch’u-tz’u chi-chu %85, discussing the

33. Ch’iian-shu, 51.3b1, 22.5a2, 33.15b0, 39.46al. On Chu Hsi’s ideas about the various senses of
kuei-shen, see Yung Sik Kim, “Kuei-shen in Terms of Ch’: Chu Hsi’s Discussion of Kuei-
shen,” Tsing Hua Journal of Chinese Studies, new series, 17 (1985), 149-163.

34. Ch’itan-shu, 11.39b0, 12.11al, 33.15b0, 37b1, 51.10b1, 58.4a2.

35. This clearly contradicts Chan’s remark that Chu Hsi was reluctant to discuss kuei-shen as
“spiritual beings.” See Chan, “Hsing-li ching-i and Ch’eng-Chu School,” 566.

36. Chan, “Hsing-li ching-i and Ch’eng-Chu School”, 566.

37. Ch’iian-shu, 64.34b0.

38. From Ching-chi wen-heng (Wen-viian-k’o Ssu-k’u ch’iian-shu edn.), A9.1a to Ch’iian-shu, 50.
23b3-24a0.
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twelve ch’en k=, the twelve heavenly positions where the sun and the moon meet
in a year.39 While a Yii-lei passage, after speaking of the differences in the daily
rotations of the sky, the sun, and the moon, simply says that it is very accurately
discussed in Wang Fan’s (£33, 3rd century, AD) “Hun-t’ien theory” (Hun-t’ien-
shuo JEXE) contained in the sub-commentary (shu #i) of the “Shun-tien” Z##
chapter of the Shu-ching E#%, the compilers of the Ch’iian-shu included the
actual content of the theory.40 After including a part of Chu Hsi’s letter to a
disciple in which he commented on Yii Ching’s 554 (fl. 1025) theory of the tides,
the compilers attached the relevant part of Yii's Hai-chao t’u-lun ¥ Eqw.41

Concluding Remarks

In conclusion, it can be said that while the Ch’iian-shu did show an increased
rationalistic spirit, contained more concrete scientific knowledge, and emphas-
ized the importance of the method of “learning,” the traditional Confucian con-
cerns of “human nature and 7 (hsing-li), “li-ch’i” and “kuei-shen”—and the
supreme ultimate and yin-yang within the category of “/i-ch’i”—were still impor-
tant in this early eighteenth-century compilation. The basic orientation—prior-
ities and emphasis—of the orthodox thought of the Ch’eng-Chu school turns out
to have not changed very much after all. If changes did take place, they were not
to be found in the government-initiated compilation, which tried to be complete
like the Ch’iian-shu. More shifts and changes will certainly be found in personal
collections of individual scholars.42

39. From Ch’u-tz’u chi-chu (reprinted in 1973, Taipei: [-wen yin-shu-kuan X HIEEE), 3.98 to
Ch’iian-shu, 50.7a2-7h0.

40. Ch’iian-shu, 50.8al.

41. Ch’iian-shu, 50.46al.

42. Benjamin A. Elman, “Changes in Confucian Civil Service Examinations from the Ming to
the Ch’ing Dynasty,” in B. A. Elman and Alexander Woodside, eds., Education and Society
in Late Imperial China, 1600-1900 (Berkeley: University of California Press, 1994), 111-
149.



From the Chu-Tzu Yii-Lei (1270) to the Chu-Tzu Ch’tian-Shu (1714) 523

Appendix Table of Contents of the Chu-tzu ch’iian-shu

chiian  category topics

1 learning (hsueh £2) lesser learning (hsiao-hsueh /NE); general discussion
on the method of learning (fsung-lun wei-hsueh chih
Jfang WEEREBEZ )

2 keeping and nourishing (¢sun-yang F&);
maintaining reverence (ch’ih-ching Fa); quietude
(ching #)

3 self-examination (skeng-cha E%%); knowledge and

action (chih-hsing 5117T); extension of knowledge
(chih-chih BU4H)

4 forceful exertion (/i-hsing J31T); self-control and
correcting mistakes (k’e-chi kai-kuo 75T tGH);
establishing the mind and dealing with affairs
(li-hsin ch’u-shih 37,0 RE%); distinction between /7
and desire, righteousness and profit, and between
gentleman and small man (Zz-yii i-li chiin-tzu
hsiao-jen chih pien PEERZEFEBF/NNZHE); going out
(ch'u-ch’u HR)

5 teaching people (chiao-jen Z\); human relation and
respectful friends (en-lun shih-yu NEEIA)
6 method of reading books (fu-shu fa FEE1%); method

of reading the classics (tu-chu-ching fa FEFEKE);
explaining the classics (chieh-ching f#f%); reading
histories (tu-shih FE#); historical learning
(shih-hsueh 51E2)

7-9 Great Learning (Ta-hsueh KZ2)

10-19  Analects (Lun-yii ifsE)

20-23  Mencius (Meng-tzu F#T)

24-25  Doctrine of the Mean (Chung-yung FE)

26-32  Book of the Changes (I %)

33-34  Book of Documents (Shu &)

35 Book of Poetry (Shih &%)

36 Annals of Spring and Autumn (Ch’un-ch’iu FFK)
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37 rites (4 78) Ili 1578, Chou-li JATE; Hsiao tai-li /N&E; Ta tai-li K
i
38 examination of the general principles of the rites

(R’ao-li kang-ling EiEHH); capping ceremony (kuan
7); wedding (hun 15); funeral (sang %)

39 sacrificial service (chi &)

40 miscellaneous rites (fsa-7 FE)

41 music (yiieh %)

42 human nature and /4 human nature and decree (ksing-ming YE67); human

(hsing-1i THER) nature (ksing 1%); nature of man and things (Jen-wu

chih hsing N¥)Z %)

43 nature of ¢k’ and qualities (ch’i-chih chih hsing RE
Z1#); decree (ming ©1); talent (¢s’ai =)

44 mind (ksin L)

45 mind, nature and emotion (Asin-hsing-ch’ing L1ETE);

fixed nature (ting-hsing EE); emotion and intention
(ch’ing-i THE); the ch’i and intention of will
(chih-ch’i chih-i HERERE); thought (ssu-lit EFE)

46 way (tao iB); i B; virtue (fe 8)
47 humaneness (jen 12)
48 humaneness and righteousness (jen-i 1-%);

humaneness, righteousness, propriety and
knowledge (jen-i-li-chih {—FEi&%1); humaneness,
righteousness, propriety, knowledge and faith
(Jen-i-li-chih-hsin {—ZFi8HE); sincerity (ch’eng
loyalty and faith (chung-hsin EE); loyalty and
considerateness (chung-shu E#)

%l_l

);

49 li-ch’i R, general discussion (¢{sung-lun #85W%); the supreme
ultimate (#’ai-chi KiR); heaven and earth (¢’ien-ti R
#h); yin-yang [&F5; five phases (wu-hsing FAT);
seasons (shih-ling W54y)
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50

the heavenly pattern (¢’Zen-wen KX); degrees of [the
movements of | the heavens, with calendrical method
appended (#ien-tu li-fa fu REFEEHT); geography,
with sea tides appended (#-I7 ch’ao-hsi fu HiFRERY
fft); thunder, lightning, wind, rain, snow, hail, frost,
and dew (lei-tien-feng-vii-hsiieh-po-shuang-lu 5 & AN
BERE)

51

kuei-shen YL

general discussion (sung-lun $85%); kuei-shen in man
(tsai-jen kuei-shen 16N FiH); sacrificial services and
ancestral spirits (chi-ssu tsu-k’ao shen-ch’i S3TETHZ i
fi%); miscellaneous discussion on sacrificial services
and kuei-shen (tsa-lun chi-ssu kuei-shen FEEmESTE FLiH)

52

tradition of the Way
(tao-t'ung JE)

general discussion on the sages and various
Confucians (sheng-hsien chu-ju tsung-lun 5B FEELE
&##); Confucius (K'ung-tzu fLF); Yen Yiian EAJH,
Tseng-tzu T, Tzu-ssu /&, and Mencius
(Yen-Tseng-Ssu-Meng EAE EF); disciples of the
Confucian school (K ung-men ti-tzu FL.F925F); Chou

Tun-i (Chou-tzu 1)

53

The Ch’eng brothers (Ch’eng-tzu f2F); Chang Tsai
(Chang-tzu 357); Shao Yung (Shao-tzu #5F)

54

disciples of the Ch’eng brothers (Ch’eng-tzu men-jen
TETFIAN); disciples of Yang Shih #5#F (1053-1135)
(Yang-shih men-jen BICFIN); disciples of Lo
Ts'ung-yen (7 ZE (1072-1135) (Lo-shil men-jen &K
FIN); disciples of Hu Hung #i7% (1105-1155)
(Hu-shih men-jen HHEFIN)

55

Chu Hsi’s own discussion on learning and laborious
efforts (tzu-lun wei-hsueh kung-fu B2 TR); Chu
Hsi’s own writings (tzu chu-shu BZFE) »

56

prefaces to Chu Hsi’s own writings (fzu chu-shu

hsiipa 3 E FPEK)

57

teaching of the disciples (ksiin men-jen FFIN)
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58

various masters

(chu-tzu 3&7F)

Lao-tzu #7; Lieh-tzu 7F; Chuang-Tzu #F;
Mo-tzu £7F; Kuan-tzu & F; K'ung-ts'ung-tzu fLE T,
with Tzu-hua-tzu F#ET appended; Shen Pu-hai -~
2% and Han Fei #3F (Shen-Han FE§%); Hsiin-tzu & F;
Tung Chung-shu E{##F (Tung-tzu EF); Yang
Hsiung #/# (Yang-tzu #7); Wen-chung-tzu 3XH1F;
Han Yi ¥ (768-824) (Han-tzu & 7); Ou-yang Hsiu
BB E (1007-1072) (Ou-yang-tzu EXFGF)

59

Su Shih ## (1036-1101) (Su-shih #K); Wang
An-shih FZ4 (1021-1086) (Wang-shih E); Li
Tsu-ch’ien HiHHE (1137-1181) (Lii Po-kung =A%)
Ch’en Fu-liang B#Ef&H B (1137-1203) (Ch’en Chiin-chii P&
F#2); Ch’en Liang BH5E (1143-1194) (Ch’en T'ung-fu B
FIA)

60

Li Chiu-yiian BEEFUH (1139-1193), with Buddha
appended (Lii-shih Shih-shih fu %K)

61

successive dynasties

(li-tai FER)

Yao #, Shun %%, and the three ancient dynaties of
Hsia B, Shang &, and Chou & (T ang yii san-tai FEE
=1R); the Spring and Autumn period (Ch’'un-ch’ iu &
#k); the Warring States period (Chan-kuo #E);
Ch’in Z&; Western Han (Hsi Han 75i%); Eastern Han
(Tung Han 3 #); Three Dyansties (San-kuo =E);
Chin #; T’ang f#; the Five Dynasties (Wu-tai 7fX)

62

Sung #F

63

the way of
governing (chih-tao

EPED)

general discussion; kings and nobilities (wang-po £
1H); feudalism (feng-chien ¥); offices (kuan E);
employing people (yung-jen FAN)

64

wealth and taxes (fs’ai-fu BR); relieving the
distressed (chen-hsii BR1l); schools and examinations
(hsueh-hsiao kung-chii BRE2R); soldiers (ping L),
punishment (Zsing H); remonstration (chien-cheng R
##); auspicious omens and strange events (chen-i g
)

>=
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65

the remaining topics
(ch’i-t'a HAth)

discussion of literary compositions (lun-wen &@3);
discussion of poetry (lun-shih FwaF); study of Chinese
characters (fzu-hsueh FE); study for the
examinations, with discussion of medical study
appended (ke-chii chih hsueh lun i-hsueh fu FIEEZ 2
7 5 2 )

66

Ju BR, ts’u §; ch'in-ts’ao B8, ku-shih ©75%; li-shih &
&F, chiieh-chii #8%]; shih-yii 558%; tsan &; admonitions
(chen #&); inscriptions (ming $%) '
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